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the Boman Church, and the other churches in commu- 
nion with her, which you here seemingly Mmlt to he the 
true Church of Christ." We spoke plainly, arid levidently 
of tht wioie church, and our correspondeat says, " of 
course, you mean a part'only !" 

Now, this is really very unfait, and it is hard to argue 
on such terms. But we are qxiite svire our correspondent 
meant no unfairness. Thfefactis, Roman Catholics are so 
drilled into the haWt of taking a part for the whole them- 
selves, that they think everj one else must do so too. But 
it reaUy is time for them to look at this great fact, that the 
Greek and Eastern Churches are really existing, though 
not in communion with Home, that they are, perhaps, 
equal to her in numbers, some of them superior in anti- 
quity, and all of them superior to her in having preserved 
the Catholic creed without mixture or addition. It is time 
fcr them to learn that a part is not the whole. 

We trust, we have clearly answered the question as to 
■the visibility of the Church. We have nothing to add, 
except that we do not think that perseverance in error, 
when it has once crept in, is necessary to the succession or 
continuance of a church. On this ground we hold that the 
present Church of England and Ireland is the same church 
that existed in these countries before the Reformation ; the 
succession of bishops, dergy, and people professing the 
same creed, having been then continued, and nothing 
done but the removal of errors which had crept in. 

Now for the only question that really arises out of the 
case of Berengarlus. Are individuals, clergy or laymen, 
bound to profess anything or everything that any bishop, 
or any number of bishops may choose to dictate to them ? 
This is really the question that arises out of the case of 
Berengarius ; it is a question of the infallibility, not of the 
visibility of the Church. To this -ve answer, that persons 
are not so bound to receive everything that bishops may 
propose to them. But, we do not, on the other hand, 
adopt the alternative offered to us by Philalethes, that 
every one is to follow " his own peciUiar whims and fan- 
cies." A line must be drawn somewhere ; this is the way 
we draw the line; all Christian people are bound to fol- 
low the prelates and clergy of the Church, in that faith 
which Christ and his Apostles dehvered to the Chm-ch ; 
but if prelates and clergy require people to believe other 
articles of faith besides what Christ and his Apostles deli- 
vered to the Church, then we are bound to refuse to adopt 
such things as our faith. Does Philalethes deny or adopt 
this rule ? Does he believe everything that every pope or 
bishop, or council has said? If we do, we promise him a 
nice collection. If he do not, can he draw the line better 
than we have drawn it ? 

We said, and say again, that, Matthew xviii. 17, " to 
hear the Church," applies only to offences of one man 
against another ; we say so, because oiu" Saviour said so ; 
for he expressly gives that direction to meet this case, and 
this only — " If thy brother shall offend against thee" — 
(v. 15, Douay Bible). But Philalethes s.iys of it " much 
more I argue" should the Church govern men's faith ; 
but his arguments are not Christ's words ; and we must 
beg leave to take that passage simply as Christ spoke and 
applied it. The other passage he quotes — " Obey your 
prelates" (Hebrews xiii. 17.) is more to the purpose. We 
accept that passage as binding us to obey prelates, declar- 
ing to us the faith which Christ and his Apostles gave. 
The same Apostle who gave us that precept has told \is 
also — " Be ye followers of me as I also am of Christ" — 
1 Cor. xi. 1. But he has told us also—" Though we, or 
an angel from heaven, were to prearh a Gospel to you be- 
sides that which we have preaclicd to you, let him be ana- 
thema" — Gal. i. 8. We do not understand St. Paul's 
precept — " Obey your prelates," as giving those prelates a 
higher power over our faith, than St. Paul claimed for 
himself; we, therefore, think that we are to follow pre- 
lates " as they follow Christ" — that is, in all things in 
which they follow l(jm ; bat if any prelates should preach 
other doctrine to us, than Christ delivered to his Church, 
we are to count those prelates anathema. 

But one clear case in which Philalethes himself must 
say that a pope and a council required a man to profess 
what no Catholic can or ought to believe, will, perhaps, 
have as much weight as many arguments. Such a case 
we have at hand ; it is the ciso of Berengarius, which he 
brings up to us. We have before us the recantation which 
Pope Nicholas and his council compelled Berengarius to 
sign. That recantation was put into the canon law, and 
we quote it from the canon law, so there is no mistake — 
Decret. de consecrat. Dist. ii . c. 42. It runs thus : — The 
true Body and Blood of Christ is said to be " in a sensible 
manner (scnsualiter) handled l)y the hands of the priest, 
broken, and ground by the teeth of the faithful." Now 
the only possible meaning that can be given to the word 
" sensualitcr" is this : that the Body of Christ is handled, 
broken, and eaten, in a way that our senses can judge of 
and perceive ; that it becomes the object of the senses ; in 
other words, that tlie priest knows bii the feel, and those 
who cat know hy the taste, ihsit it is the trucBody of Chrisit! 
Tet, if Philaletlies a.sk any Roman Catholic priest or bishop 
now whether this doctrine be true, that our senses can dis- 
cern the body and blood of Christ in the Sacrament, 
he will be told that this is downright heresy, and 
not the doctrine of the Roman Catholic Church ; 
for that our senses can perceive nothing bat the 
accidents of bread and wine ; and cannot perceive the body 
and blood of Christ at all ; and that it is heresy to say 



tWt Vne body and blood are in the bread and wine " seMu- 
aliter," or in a way that our senses can perceive. 

Yet this is the doctrine that Pope Nicholas and the Coun- 
cil compelled Berengarius to subscribe ! 

We are not the first to discover that the plain sense of 
this recantation is not only contrary to our senses, but is 
heretical according to the Church of Rome itself. 
We have said that this recantation stands in the Canon 
Law, into which Gratian put it. The authorised editions 
of that law have generally printed with them a commen- 
tary called " the gloss," and the gloss says of these words 
of the recantation—" Nisi sane intelligas verba Berengarii, 
in majorem incides hoeresin quam ipse habuit ;" that is, 
" unless you understand the words of Berengarius in a 
sound sense, yon will fall into a greater heresy than his" ! 
. Admitting that the natural and obvious meaning of these 
words is heresy ; and showing that these words must be 
twisted some way to get rid of the heresy. But there is no 
way of doing it ; the words have one meaning only, and 
can have no other ; that meaning is heresy in the Church 
of Rome itself! 

The fact is, that Pope Nicholas and his council were 
mere bunglers ; they did not rightly understand the Popish 
doctrine ; and it was bard for them, for that doctrine was 
not settled until afterwards ; and hence the diflRculty that 
later authorities found in taking their words " in a sound 



Poor " Weathercock Berengarius, who abjured and re- 
lapsed so often !" They made him a weathercock indeed ; 
it would have needed the true spirit of a martyr, of a 
Jerome or a Huss, a Ridley or a Latimer, to have come 
through that trial ; and he had it not. Yet we feel great 
compassion for those whom the Church of Rome in her 
palmy days made " weathercocks" ; for we know that in 
her mercy she gave them their choice, either to be " wea- 
thercocks" or martyrs. 



ON PURGATORY. 



TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sib— Permit me to say, that you should first have shown, 
from unexceptionable authority, the Catholic Church of 
the third, fourth, fifth, sixth, or even of succeeding centuries, 
that my citations from Origen are heretical, and have been 
formally condemned ; and when you give this proof you 
may then call upon me to prove, from orthodox writers of 
the first three centuries, the doctrine of purgatory. This 
proof I have, more than once before, called for, yet you 
have not attempted to give anything of more weight than 
your own opinion. Mere assertion is the only authority 
you oppose to these citations ; and this, however respectable 
the party, falls far short of a definitive proof. The doctrine 
of purgatory remains untouched and unscathed ; you have 
not yet disproved it : these are the real features of the case 
at present. Do not be tardy in bringing forth the requisite 
proofs, and the Catholics of the world will bless you lor the 
enlightenment. You tell me to own that the Church, in 
the days of St. Epiphanius, had defined nothing on the 
subject of purgatory. I confess ; and when you show the 
heterodoxy of my citations from Origen, I will prove that 
the Church long before that time taught the efficacy of 
prayers for the dead, and the remission of sins in the world 
to come. This you do not deny to be the beUef in the 
time of Pope Gregory the Great. Let me now ask you, 
can a definition confer being or vitality ? Or does nothing 
really exist but wliat has already been defined? Your 
charge, whereby you impute heresy to St. Augustine, is 
novel and startling. This is a light which the ancient 
Church had not, and which could not be found in any save 
in a very modem Church. This is truly a summai^ mode 
of disposing of an adversary, whose evidence is otherwise 
incontrovertible. You must also charge St. Epiphanius 
with innovation, or admit the distinction he makes between 
prayers for the saints and prayers for sinners : the former 
were decidedly and unmistakably thanksgivings, and the 
latter propitiations ; and this fact, together with the cultus 
of the saints, is unequivocally set forth in^the Liturgy of 
St. Chrysostom, from which you attempt to prove the con- 
trary. PirSt — " By the intercession of the most holy, im- 
maculate, blessed above all, our glorious lady. Mother of 
God, and ever Virgin Mary, by the virtue of the glorious 
and vivifying cross, and of all the saints, may Christ, our 
true God, have mercy on us." — Gear, page C3. This ex- 
tract contains very important evidence in favour of the 
cultus of saints (but this apart), with a verification of the 
distinction recognised by St. Epiphanius. 

Again — " It is truly meet to praise thee. Mother of God, 
who art always to be blest, to be venerated above the cheru- 
bim, and incomparably more glorious than the seraphim, 
who, in all purity, didst bring forth God, the Word ; we 
magnify thee, who art truly the Mother of God. Perfect 
us, God, by the prayers of St. John the prophet, pre- 
cursor, and Baptist, of the saint whose memory we cele- 
brate, andVf all the saints ; and be mindful of all who have 
slept before us in the hope of the resurrection to eternal 
life."— /6W. 

Here we see whether praying to saints was an improve- 
ment of an age later than the fifth centurj-, or not; 
and we also find, that God was supplicated, through them, 
for mercy on the souls of those who were already departed. 

These passages afford palpable evidence that the Apostles, 
the Virgin Mary, the saints, &c., were not prayed for in- 
discriminately with the other dead, and that Uie prayers 



and offerihgs made for them were only those of thanks- 
giving ; for it could not be consistent with reason that the 
Apostles, Blessed Virgin, &c., should be prayed /or in com- 
mon with the other dead, in one part of the Liturgy, and 
be prayed to, as intercessors, in another part of it. I am 
most anxious to have the question of purgatory dispassion- 
ately and amicably discussed, with Christian and charitable 
feelings, free from all lerity, and from that acrimony which 
so generally marks the temper of polemical disputants. 
I remain, sir, yours sincerely, 

Edmond Power. 

We print the foregoing letter in courtesy to our corres- 
pondent, but we do not know that it requires any answer, 
since he has brought fonvard no new evidence or argument 
in support of purgatory. He tells us that we ha,ve not 
disproved it ; but our business in this argument was not to 
disprove it — we were examining what evidence there was 
for it. We were content to waive for the present the ail- 
ment that weighs most with Protestants, namely, the silence 
of Scriptm-e about Purgatory ; for Protestants cannot believe 
that if the Apostles knew that their converts had a prospect of 
undergoing torments after death, they would be justified, in 
common honesty, in concealing this from them, and in 
speaking as if their death was to be succeeded by an im- 
mediate entrance into happiness. But, omitting this point, 
we asked — Could the silence of Scripture be supplied by tra- 
dition, and can it be proved that purgatory was the doctrine 
of the primitive Church by the testimony of any orthodox 
ivriter for the first three hundred years ? In answer to this 
question our correspondent has been able to produce nothing 
better than passages from Origen, which are branded as 
heretical by the Benedictine editors themselves, and which 
it is, therefore, not very unreasonable of us to decline to 
receive as orthodox sentiments. We pronounce, then, the 
doctrine of purgatory as still " Not Proven," and we think 
it is plain that if the Apostles and the early fathers had 
believed in it, it would have been easy to prove it from 
their writings. 

We need not enter into a new subject — the worship of 
the saints — nor discuss the passages which Mr. Power has 
cited from the Liturgy which goes by the name of St Chry- 
sostom, out which learned men are agreed did not, in its 
present shape, proceed from that Father. We quoted this 
liturgy merely in correction of the evasive expression that 
the saints "were named" in the prayers of the ancient 
Church, and to show that prayers were offered in plain 
words (explain it as you may) for them. Such prayer, 
we know to have been offered for the saints, from much 
carher testimony. And it matters not that, in after tunes, 
prayers were oftcred through them and (• them, unless it 
can be proved that these latter prayers were as ancient 
as the former. The fact, we believe, was, that in the times 
when men prayed /or the saints they did not pray to them ; 
and when they began to pray to them they left off praying 
fcr them. 

ON A SACRIFICING PRIESTHOOD. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sib — It is evident that "Milner's End of Religions 
Controversy" has not put an end to controversy between 
the two contending Churches of Rome and of the Reforma- 
tion. That astute theologian has charged the Church of 
England with inconsistency in having her ministers still 
called priests, while she' has put away her altars, and pro- 
nounced the Sacrifice of the Mass to be a " Blasphemous 
fable and a dangerous deceit." And this charge would 
indeed fall with a crushing force upon the Church of 
England, if by " Priests" they meant sacrificers for sins, and 
not presbyters. 

But the question is, which of the antagonist Churches, 
of Rome or England, is riglit in this matter? The 
ministers of the former are held to be a sacerdotal college, 
or caste, ordained to offer for sins ; there is no doubt of 
that. And it is as clear, that the reformers of the latter 
protested against the idea of such an offering, offered 
oftentimes (for which cause they suffered death at the stake), 
and retained the word "Priest," as it had been handed 
down to them from the earliest ages, as the proper name 
of a " Minister of the New Covenant," which is rendered, 
in the authorized version of the Bible, uniformly, by the 
word "Elder." The controversy between the two Churches 
may now be brought to an issue at once, by the discussion 
of this one simple question, wliich I write this article to 
propose — namely, are the ministers of the New Testament 
(or Covenant) priests (itptic) apart from the people, to 
offer for sins ? or to offer Christ again and again, for the 
sins of the quick and the dead V or are they not ? Does the 
eternal and unchangeable high priesthood of the Son of 
God, who, having finished the work upon earth, which his 
Father gave him to do, ascended upon high, carrying with 
him the blood of the eternal Covenant, admit of such an 
idea, or leave any place in the Church upon earth for a 
successional atoning priesthood ? To wlioni can they be 
successional? Not to Aaron, for his priesthood is defimct ; 
and while it lasted, it made nothing perfect. Not, again, 
to Melchisedec, or to Christ, as his antitype ; for that 
priesthood is absolutely anapo/Saroc; and since he " <at 
down" on the right hand of God, no priest coming after 
him, until he comes again, has, or can have, any authority 
from God, or from his word, to stand at an altar upon 
earth, daily ministering. The vail is rent, and under a 
new and spiritual dispensation every Christian is a priest — 
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not, indeed, to offer for sins (for which there is no place 
nor occasion) but to " offer unto God spiritual sacrifices, 
acceptable (their persons being acceptable first) through 
Jesns Christ." 

It follows, that if there be no priest upon earth to offer 
for sins, then there is no Sacrifice of the Mass ; no transub- 
gtantiation ; no judicial absolution ; no lordship over God's 
heritage ; no endless genealogical succession of priests from 
the apostles, who, in t/iis serine, were not priests themselves ; 
no suMMUS SACERDos taking the place of Christ upon 
earth, who, when he went away, promised to send, in his 
stead, another comforter, who "should be no mortal man, 
but the Holy Ghost, the personal Spirit Jehovah. In a 
word — " The priesthood bcin^' cluinged, there is a change 
also in the law." Under the Old Testament there was 
a priesthood confined to one family, into which no stranger 
might intrude, under pain of death. This was the sin of 
the " tonsured" Corau, in which he perished, with all that 
appertained to him. Under the New Testament there is 
an ever-living priest, Christ himself, whom Aaron and his 
■ons prefigured. And as God has sworn with an oath, 
tiiat Us is the priesthood for ever, whom he has raised from 
the dead, as the antitype to Aaron's rod that budded, I ask, 
who, then, are they, or can they be, who shall perish in the 
ninsaying of the man who " sought the priesthood" in the 
last day, except the party whom Milner undertook to 
defend in his " End of Religious Controversy'' ? D. 

SACRIFICE OF THE MASS. 

TO THE EDITOR OF THE CATHOLIC LATMAH. 

Sir — In a work, called " The Sincere Christian in- 
structed in the Faith of Christ from the Written Word." 
By Bishop Hay, published in 1845, by the printer and 
bookseller to St. Patrick's College, Maynooth, at pages 368 
«nd 371, the following questions and answers occur : — 

Q. 30. What then, properly speaking, is the sacrifice of 
the mass? 

A. It is an offering made to God, of the body and blood 
of Jesus Christ, &c. 

Q. 57. By whom is the mass offered ? 

A. (2), By the Bishopsand Priests of his (Jesus Christ's) 
church, who are his ministers and deputies, whom he makes 
use of, for performing the outward and visible celebration 
of this sacrifice here upon earth in his stead, &c. 

Q. 38. For whom is the mass offered ? 

A For those (the Church) in heaven, in 

Aanksgiving to God for all their happiness, for the Church 
on earth, according to the four great ends of sacrifice, and 
for the souls in purgatory, &c. 

No Roman Catholic can deny that the teaching in this 
work (" the Sincere Christian") is in strict accordance 
with that of the Roman Catholic Church of the present 
day; notwithstanding which, the Roman Catholic version 
of the " WTitten Word," from which the above teaching pur- 
ports to have been taken, promulgates directly opposite 
doctrines, which can be seen by referring, amongst other 
passages, to the Roman Catholic authentic interpretation of 
the words "ETERNAL REDEMPTION," spoken of in 
Heb. ix. 12, which is given at foot of the page in the expla- 
natory note, Douay Bil)k', puljlished by Simras and 
M'lutyre, Belfiist, 1840, with tlie sanction of i^ Cornelius 
Denvir, D.D., Roman Catholic Bisliop, Down and Connor, 
given at Belfast, 24th July, 1839 — \-iz., 

Verse 12. Iltemal redemption. Bv that one .sacrifice of 
His blood, ONCE OFFERED on tlic cross, Christ our 
Lord paid and exhibited, ONCE FOR ALL, the general 
price and ransom of all mankind, which no other priest 
«ould do. 

See also Hebrews x. 14. For by one oblation he hath 
perfected for ever tliom that arc sanctified. — Douay 
JSibk. 

The greatest treasure of which the Church is possessed, 
is the written Word of God, and yet it is kept locked fVom 
#ie people whoso property it is. 1 Thcss. v. 27 — I charge 
you by the Lord, that this epistle be read to ALL the holy 
brethren. Sec also Phil. i. 1, Eph. i. 1, I Cor. i. 2, Rom. 
i. 7, Colossians i. 2, James i, 1, 1 Peter i. 1, 2 Peter i. 1, 
Jude i. 1, showing that these epistles were ;"1'lressed, not 
to priests only, but to all the faithful. 

If you, sir, can find space for the above, it may be in- 
strumental in convincing some one of our Roman Catholic 
fellow-countrymen of his right, and inducing him to assert 
his title to an open Bible. 

Your obi'lient servant, 
J. B. 

CHRISTIANITY IN INDIA. 

TO THE EDITOR OF THE CATHOLIC LATHAN. 

Sir — ^The following short narrative is wholly matter of 
fact. Perhaps you may give it a place in your paper. The 
names of persons and of places have been altered, as some 
of the former are still living ; I knew them all ; and when I 
think of these circumstances I am constrained to say — 
" May I die the death of the righteous, — May my last end 
be like his" : — 

God's ways are not our ways, nor his thoughts like our 
thoughts. Those things or persons to which man attaches 
great importance are shown by him to be of small value ; 
and, on the other hand, he chooses foolish things of this 
world to confound the wise, and things which are not, to 
bring to nought things that are : that no flesh shottld glory 
in hjs presence I 



The above refiections were first powerfully brought to my 

mind when I heard of the conversion of G L'Estrange, 

a young officer in the East India Company's army, of genteel 
appearance and prepossessing manners, a favomite with the 
world, and an acquisition in every gay party j but a libertine 
in principles, and one who truly lived without God in the 
world. Once, and once only, I was in the same company 
with him : the occasion was peculiarly painful, owing to 
L'Estrange's part in tlie affair, and one which 1 could never 
forget. I never was more strongly tempted to adopt the 
Pharisee's prayer and say — " God, I thank thee that I am 

not like" . But if any such sinful thought did find 

place in my heart, I was taught by after events to perceive 
its sinfulness and folly. 

One of the peculiarities of European society in India is, 
the great familiarity and close intimacy which springs up 
between individuals unconnected with, and previously un- 
known to each other, who, by circumstances, are thrown 
together — either at the same European station, or in places 
remote fi-om all European society, and which, though often 
in the midst of a dense native population, it is usual to de- 
nominate " the jungle." 

L'Estrange was, under peculiar circumstances, directed 
to proceed to the military cantonment of^e^poor," apart 
from his regiment On his arrival he had at first some dif- 
ficulty in proctu-ing a house. A share in one was, how- 
ever, offered to him by Mr. William Brown, a civilian, a 
man with whom previously he was slightly acquainted ; and 
this circumstance changed their acquaintance into intimacy, 
if not friendship. In some respects their characters were 
dissimilar ; L'Estrange was professedly a " man of plea- 
sure" — pleasure (mistaken for happiness) was his idol ; 
indulgence of every sense was his notion of " knowing tiom 
to live." He was thoughtless, and, (externally at least,) 
pay ; religion and religious people excited his merriment ; 
he pitied and despised them from his heart. He believed 
that among them there were many sincere but foolish peo- 
ple, who lost the pleasures of this life in the vain hope of 
procuring thereby some undefinable happiness hearafter — 
called " heaven ;" a place and a condition the existence of 
which he doubted ; and he held himself at liberty, while he 
doubted, to act as if he was certain that no such place ex- 
isted. Brown was as worldly as L'Estrange, but he was a 
less amiable character. He followed pleasure as earnestly, 
yet he never seemed to obtain even a momentary happiness 
from it ; he loved reading, but it was of a licentious or in- 
fidel kind. He loved poetry, but chiefly that of an infidel 
or irreligious stamp. He was, to some extent, a thinking 
man, but he rejected religion as a fable, and religious peo- 
ple as consisting of fools and hypocrites ; which predomi- 
nated, he neither knew nor cared. 

Brown had a brother, who, at the time of ournarrative, 
was also at Belapoor. Charles Brown was as unlike his 
brother in natural as in religious character. Naturally of 
a cheerful and cordial disposition — his heart had been led to 
consider the great truths of Christianity, a.s set forth by Mr. 
Turpin, a missionary at Belapoor, and licartily to embrace 
them. He consequently belonged to a comparative small 
band, who were in derision called " New-lights." Being a 
married mau, his brother's house would not liave been a fit 
residence for him ; when, therefore, he visited Belapoor he 
lodged at Mr. Turpin's. 

'Thither William Brown was frequently invited duringhis 
brother's stay, and, out of regard to him, William endured the 
" cant and humbug" of tlie missionary's house. But if he 
listened with outward decorum to hymns, and Holy Scrip- 
ture and to religious discourse, his heart had no share in 
these thhigs. All that he heard seemed but to increase his 
scorn for, and bitter antipathy to " Methodism," as ho called 
it ; and when he returned to his own house, his great de- 
light was to entertain L'Estrange withafuUrecitnlofallthat 
he had heard — all, however, grossly burlesqued, and this by 
the aid of a remarkably accurate memory, added to a ready 
wit, he was enabled to do, to the no small amusement of 
his friend. 

Things thus proceeded for some weeks. William B.'s 
visits to the missionary's always furnished him with mate- 
rial for a recitation on his return to his own house ; but 
the bold blasphemies which he uttered on those occasions 
gradually more and more horrified L'Estrange, while some 
of the solemn truths (ironically repeated by Brown) uttered 
by Mr. Turpin, rung in his ctrs. The words — "What 
shall it profit a man if he gain the whole world and lose 
his own soul ?" excited a momentary laugh when uttered 
by Brown with mock solemnity; but these and similar 
texts occurred to L'Estrange, in after moments ; and then 
followed the question — '■'■ What, if these things should be 
true f " The effect of these thoughts was to make Brown's 
recitations more and more distasteful to L'Estrange, till, at 
length, he expressed his weariness of them, and his wonder 
that Brown could make so bad a return for Mr. Turpin's 
hospitality, as to turn him into constant ridieuU. Brown 
was surprised at these remarks ; but his surprise was greatly 
increased when, shortly after this, L'Estrange said — " I 
think that I should like to know Mr. Turpin. Will you 
introduce me to him?" " Certainly," said Brown, v/iih a 
sneer, " and I hope that your soul may benefit by his godly 
admonitions I" 

The " hope," thus sarcastically expressed, was realized, 
L'Estrange was struck with the tmaffected cheerfulness 
which pervaded Mr. Turpin's family. The truths of Chris- 
tianity seemed there to be felt as a reality ; and when Mr. 
T. read and ezpoonded Scriptnre, L'Estraiige tbotight, 



" How solemn and important are these words ! How is it 
possible that I have hitherto lived regardless of them ?" 
L'Estrange's character underwent a total revolution ; and as 
he had been earnest in the pursuit of what he then fjclieved 
to be happiness, so was he now decided ijtl embracing the 
Efe of a Christian. Toone whom he had known and ridiculed 
as a religious man, he thus wrote — " How delighted should 
I be to meet you now. When we last met I despised you as a 
^ saint ;' now I despise myself, and marvel at the grace of 
God, who has had mercy on such a sinner as I am." From 
this time till his death, which occurred a few years after 
this, at a remote station, L'Estrange never faltered in hia 
Christian course. His end was peace. A brother officer, 
who attended on his dying hours, writing of him said— 
" May my last end be like his !" 

William Brown outlived L'Estrange by some years ; but 
his dislike of religion, and its professors, in no degree 
abated — he became morose in character, and addicted to 
intemperance, from the effects of which he died suddenly, 
vrithout a friend or countmnan near. We cannot follow 
Mm to the presence of his God. 

Peregsikits. 



FARMING OPERATIONS FOR JULY. 
{From the Irish Farmers' Gazette.) 
Hatmakinc will generally form the chief operation for 
the month — ^particularly that of the artificial grasses, which 
should be cm and saved early in the month ; avoid cutting 
in wet Aveather, or, at least, while the grass is saturated 
with wet, and have the spread-ground well raked up before 
the dew falls, to enjoy the earliest sunshine and air to dry 
it before spreading oat ; for details see the Gazette of 
last week. 

Turnips. — ^Finish turnip sowing as early as possible, and 
proceed with the hoeing and singling of those already sown 
and advanced into rough leaf. 'Phe horse-hoe should com- 
mence these operations, which should be adjusted so as to 
hoe within two or tliree inches of the plants, reducing the 
ridge to about four inches in width, leaving the plants 
standing about two inches above the general level ; the 
hand-hoes then proceed, and by alternately pushing and 
pulling, leaving small tufis of plants at the required dis- 
tance, and destroying all between. Dry weather should bo 
chosen for these operations, as the tools work clean, and the 
sun quickly dries up and destroys the young plants, and 
weeds cut up. In a few days the drill-grubbers should be 
put on to loosen up and expose fresh surfaces of soil to the 
disintegrating influence of the atmosphere, and bring to the 
snfface any root weeds which may be buried. This grub- 
bing or hoeing should bo repeated at intervals, till the crop 
is so far advanced as to be injured by trespassing on it. 

Carrots and parsnips require like treatment with the 
more advanced turnips, and the singling completed, if not 
already done, and the young plants appearing since the 
last hoeing, pulled or hoed out. 

Mangel-wurzel and sugar beet must also be frequently 
horse-hoed and grubbed during the month. 

liape, if sown broadcast, should be hoed as soon as suf- 
ficientlv high, to eight or ten inches apart ; if sown in drills, 
it should be hoed and singled out as turnips .are. Rape 
sown for transplanting in the stubble land should be thinned 
out to six inches apart to insme good pl.ants for that pur- 
pose, otherwise they will be drawn up weakly, with slender, 
crooked stems ; the thinnings may l)c planted in nursery 
beds, well dug and manured, and will make fine plants to 
range out in August and September. Continue sowing rape 
during the montli as the land gets ready. 

F/ax should be pulled as soon as ready, wliich is known 
by the seed vessels turning a brownish colour, which is 
generally from the middle to the end of the month. The 
liolls may be separated by rippling in the field at once, or 
after the flax is dried in stock before ricking, or it may be 
ricked with the seed on, on the Courtrai system, and the 
seed removed in the spring before steeping. The details 
will be found in another part of our columns of this week. 
Rape or stone turnips is frequently sown with much profit 
on the flax stubble. 

Corn crops. — This will be the best time to clean tho 
crops of wheat, oats, or barley, of smut. A couple of care- 
fiil men or boys vn\l go over a ! ".c breadth in the day, 
cutting off the'smutted ears witli ;i Iviiife or scissors, letting 
the severed ear drop to the ground ; thus no smut can be 
bound up with the sheaves, or injure the sample in thrash- 
ing. 

Peas. — In early localities, early sown peas may be fit 
for harvesting by the end of the month ; when fit they may 
bo mown, or reaped, rolled into bundles, and left to dry, 
and turned over daily till fit for stacking. 

Beans. — The Russian bean, if sown in October last, may 
be fit for harvesting by tlio end of tho month ; they may 
be reaped, tied in small sheaves with straw hands, and 
itooked ; in dry weather they may bo laid on th» bands, 
but not tied, for a few days, which cttres the crop more 
speedily. 

Bere end Ht/e ivill be ready for the sickle before the end 
of the month in early localities. Cut before the grain is 
dead ripe, and bind and stook immediately. Rape may be 
either sown or planted, or stone tnmips be sown as a stolen 
crop, on the stubbles. 

Cabbages should now bo planted out with as UtIM 
delay as possible. 



